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CPC101 aims to provide information about Christ Presbyterian 
Church and how to become part of the story God is writing 
in, around, and through the shared life of our growing church 
family. It also addresses common questions about what it 
means to be a Christian in general and a member of Christ 
Pres in particular.

In CPC101, you will learn about (and hopefully connect with) 
our vision, mission, core beliefs, and ministry philosophy. You 
will likely also have some questions along the way. When this 
is the case, please ask or contact any church staff member to 
find the answers.

We hope that CPC101 will be a positive experience for you. 
We’re delighted you are here!
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S E C T I O N  1 :  O U R  C O R E  B E L I E F S

At Christ Presbyterian Church, we embrace biblical and historical Christianity 
as expressed in the Old and New Testaments and summarized in the Nicene 
and Apostles’ Creeds. Additionally, we affirm the five tenets of the Protestant 
Reformation: Scripture alone, by grace alone, through faith alone, in Christ 
alone, and to God alone be the glory. Our Constitution comprises the 
Westminster Standards (the Westminster Confession of Faith and its Larger and 
Shorter Catechisms) and the Presbyterian Church in America’s (PCA) Book of 
Church Order.

1. The Bible is the inspired Word of God. It is without error in its original 
manuscripts and contains everything we need to know about having a right 
relationship with God and our fellow human beings. The Bible is the basis for all 
of our essential beliefs (2 Timothy 3: 16–17).

2. God is one (Mark 12:29), yet mysteriously exists in three Persons (Father, Son, 
and Holy Spirit), who are to be equally loved, honored, and adored (Matthew 
28:19).

3. Jesus Christ is fully God and fully human. He is the sole Mediator able to 
restore the broken relationship and the resulting alienation between God and 
people (John 14:6; Acts 4:12).

4. The Holy Spirit is God, the third Person of the Trinity. He is alive and active. 
He indwells followers of Christ, working in unison with the Word of God to guide 
them in all truth. He is the power that enables Christians to live as new creations 
in Christ and empowers believers for service (John 16:7–14; Galatians 5:22–23; 
Ephesians 6:17).

5. People are created by God and in the image of God (Genesis 1:27). On this 
basis, all people must be treated with dignity, honor, love, and respect (James 
3:9–10). At the same time, in their quest for independence and the centrality of 
self, all people begin their lives alienated from God, and in this condition, are 
without hope and under judgment, a condition that can only be cured through 
God’s loving, gracious, and saving intervention through Christ (Romans 6:23; 
Ephesians 2:1). As the image of God, we are most alive when our trust, affections, 
and allegiances center on him.

6. Salvation (a restored relationship with God and newness of life) is activated 
when the Holy Spirit gives people a new heart, leading and enabling them to trust 
in Jesus alone for salvation (John 1:12–13). Because God loves his creation, he 
will restore the entire universe to a condition of beauty, rest, joy, perfection, and 
freedom (Romans 8:18–30). God’s world, which began as a promising garden 
(Genesis 1:27–31), will find its fulfillment in a perfected, life-giving city in which 
there will be no more death, mourning, crying, or pain (Revelation 21: 1–8).
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7. Good works do not and cannot make us acceptable to God (Ephesians 2:8–9), 
but are the natural outcome of authentic faith in Jesus (James 2:17). We become more 
fully human–the very best and most healthy version of ourselves— to the degree that 
we follow God’s loving commands. His commands, properly understood, are neither 
limiting nor oppressive but life-giving. Obedience to God’s commands is an essential 
prerequisite for true human flourishing.

8. The Church is the family of God and consists of those who place their 
personal trust (faith) in Jesus. God wants all members of his worldwide Church, 
together with their children, to be active in a local church that gathers weekly 
to worship God, serve each other, and be a life-giving presence in their local 
community and world (Acts 2:42–47; Hebrews 10:24–25). 

W H A T  I S  A  C H R I S T I A N ,  A N D  W H A T  I S 
T H E  G O S P E L ?

A Christian believes the gospel or “good news” of Jesus Christ. At its core, the 
gospel is about who Jesus is, what Jesus has done, what Jesus is doing, and what 
Jesus will do.

The gospel is the core message of biblical Christianity—it is good news that it is not 
just a first step in a “staircase” of truths. It is better likened to the hub of a wheel, the 
central reality around which everything else orbits. It is not a fundamental truth from 
which we move on to deeper truths but is the foundational truth on which all other 
truths rest. Whether you are just starting to investigate Christianity or are a life-long 
follower of Christ, the gospel is the single thing that must be grasped, internalized, 
and embraced to move forward with Jesus. Without the gospel, life becomes 
unhealthy and disoriented in more ways than one can count. With the gospel, we 
are reconciled with God and at peace with him.

T H E  G O S P E L  D E F I N E D

From the very opening pages of the Bible, we learn that even though God created 
man “very good” (Genesis 1:31), Adam, humanity’s representative, did what God 
explicitly told him not to do. In his action, man attempted to unseat God as the 
Sovereign One and place himself in a spot that only God can justly occupy. Adam’s 
disobedience is “sin,” which is any lack of conformity to God’s law. With Adam’s 
actions, sin entered the world, and man was set at enmity with God, and thus, he—
and we, together with him—became dead in sin (Ephesians 2:1–3).

But God is not content to leave his people in sin. In the same account where we 
read about the fall of man, we also read about the redemption of man (Genesis 
3). Despite our sin which is worthy of judgment, God would take it upon himself 
to save his people through the offspring of the woman—one who would bruise 
the head of the serpent (Genesis 3:15). So the story of the Bible—and thus the 
gospel, or the “good news” of the Bible—is that God would send his Son, Jesus 
Christ, who is the promised offspring of the woman, to do what the first Adam 
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couldn’t do: Be completely obedient and righteous with respect to God’s law, 
and pay for all the sins of God’s people through his suffering and death on the 
cross (Romans 5:12–21).

The good news is that though it was Jesus’ work that satisfied God’s justice, he 
applies that work to all who believe in him; we get the credit (2 Corinthians 
5:21)! Those who have faith in the work that Jesus did on their behalf are 
reconciled with God (John 3:16), are being made to be more and more like 
Jesus day-by-day (Ephesians 4:22–24), and will one day be glorified in Christ, 
and live with him forever (1 Corinthians 13:13).

T H E  F I V E  S O L A S 
A Summary by James Montgomery Boice

Sola Scriptura (Scripture Alone): When the Reformers used the words Sola 
Scriptura, they were expressing their concern for the Bible’s authority, and what they 
meant is that the Bible alone is our ultimate authority, not the pope, not the Church, 
not the traditions of the church or church councils, still less personal intimations or 
subjective feelings, but Scripture only. Other sources of authority may have an 
important role to play. Some are even established by God, such as the authority of 
church elders, the authority of the state, or the authority of parents over children. But 
Scripture alone is truly ultimate. Therefore, if any of these other authorities depart 
from Bible teaching, they are to be judged by the Bible and rejected.

Solus Christus (Christ Alone): The Church of the Middle Ages spoke about 
Christ. A church that failed to do that could hardly claim to be Christian. But the 
medieval Church had added many human achievements to Christ’s work, so 
that it was no longer possible to say that salvation was entirely by Christ and 
his atonement. This was the most basic of all heresies, as the Reformers rightly 
perceived. It was the work of God plus our own righteousness. The Reformation 
motto, Solus Christus, was formed to repudiate this error. It affirmed that 
salvation has been accomplished once for all by the mediatorial work of the 
historical Jesus Christ alone. His sinless life and substitutionary atonement alone 
are sufficient for our justification, and any “gospel” that fails to acknowledge 
that or denies it is a false gospel that will save no one.

Sola Gratia (Grace Alone): The words Sola Gratia mean that human beings 
have no claim upon God. That is, God owes us nothing except just punishment 
for our many and very willful sins. Therefore, if he does save sinners, which he 
does in the case of some but not all, it is only because it pleases him to do it. 
Indeed, apart from this grace and the regenerating work of the Holy Spirit that 
flows from it, no one would be saved, since in our lost condition, human beings 
are not capable of winning, seeking out, or even cooperating with God’s grace. 
By insisting on “grace alone” the Reformers were denying that human methods, 
techniques, or strategies in themselves could ever bring anyone to faith. It is 
grace alone expressed through the supernatural work of the Holy Spirit that 
brings us to Christ, releasing us from our bondage to sin and raising us from 
death to spiritual life.
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Sola Fide (Faith alone): The Reformers never tired of saying that justification 
is by grace alone through faith alone because of Christ alone. When put into 
theological shorthand, the doctrine was expressed as justification by faith alone, 
the article by which the Church stands or falls, according to Martin Luther. The 
Reformers called justification by faith Christianity’s material principle because 
it involves the very matter or substance of what a person must understand and 
believe to be saved. Justification is a declaration of God based on the work of 
Christ. It flows from God’s grace, and it comes to the individual not by anything 
he or she might do but by “faith alone” (sola fide). We may state the full doctrine 
as: Justification is the act of God by which he declares sinners to be righteous 
because of Christ alone, by grace alone, through faith alone.

Soli Deo Gloria (Glory to God Alone): Each of the great solas is summed 
up in the fifth Reformation motto: Soli Deo Gloria, meaning to God alone be 
the glory. It is what the apostle Paul expressed in Romans 11:36 when he wrote, 
“to Him be the glory forever! Amen. “These words follow naturally from the 
preceding words, “For from him and through him and to him are all things” (v. 
36), since it is because all things really are from God, and to God, that we say, 
“to God alone be the glory.”

T H E  F I V E  P O I N T S  O F  C A L V I N I S M  ( T H E  T . U . L . I . P . ) 
By John H. Gerstner

Total Depravity
When man first sinned, he “died” (Genesis 2:17). Now man is spiritually 
dead—not well, not sick, not even terminally ill, but “dead” in trespasses 
and sins (Ephesians 2:1). His depravity, pertaining to all aspects of his 
personality, is total. This is not to be confused with utter depravity, for there 
is room for deprovement. Consequently, this slave of sin (John 8:34) exploits 
every opportunity to sin in every area of his being: in thought, word, and 
deed, by commission and omission, and even his “good works” are bad 
(Genesis 6:5). Total Depravity is our one original contribution to T.U.L.I.P; we 
are the dirty soil in which God plants his flower and from our filth produces a 
thing of divine beauty.

Unconditional Election
If man is as depraved as the Bible says he is, his divine election to salvation 
would have to be as unconditional as the Bible says it is (Romans 9:15). How 
could totally depraved persons exercise faith in a God they hate or behave 
virtuously while averse to virtue? If it were a matter of foreseeing, what would 
God foresee but sin and unbelief unless he elected to rescue some of the 
deservedly perishing? The election to salvation is absolutely unconditional, but 
the salvation is not, faith being its prerequisite and good works its postrequisite.

Limited Atonement
The atonement is the means by which God brings totally depraved but 
unconditionally elect persons to himself without violence to his own inexorable 
holiness. His mercy constrains him to save, and his holiness restrains him from 
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saving unjustly. So God became man in Christ that he could pay the price of 
sin and remained God (he did not “empty” himself of deity when he became 
incarnate!) so that the purchase was infinite in value. Thus, the atonement was 
unlimited in its sufficiency as in its offer and limited only in its specific design 
for those who believe (John 3:16). Those who believe are the elect (Romans 
8:30). “I will have mercy on whom I will have mercy” at once explains the 
unconditional character of election and the limitedness of the atonement.

Irresistible Grace
The infinitely precious atonement would be of no value (because totally 
depraved persons, even though elect, are utterly hostile to God) unless 
something was done to them in grace that corresponded to what was done for 
them in the atonement. Saving grace need not only be provided but applied by 
means of union with Christ and regeneration. This divine grace is irresistible or 
efficacious because it mercifully changes the depraved soul. When a person is 
born again from above by the Spirit, he, as a new creature, finds it as natural 
(irresistible) to come to Christ as in his depravity, he finds it natural (irresistible) 
to flee from him (John 3:3-8). Grace is irresistible not by being against man’s 
will but by recreating his will.

Perseverance of the Saints
The purpose of God would fail if the last one of Christ’s sheep were not brought 
and kept within his fold (John 17:20, 21; 2 Peter 3:9). So the saints must be 
persevering, and this could only be possible or certain by God’s preserving. 
Having put his hand to the plow, God never turns back (Philippians 1:6). Because 
he does not, neither do his saints (Philippians 2:11, 12). The perseverance by the 
saints is the consequence of the preservation of the saints.

D E F I N I N G  T H E  S A C R A M E N T S :  
B A P T I S M  A N D  T H E  L O R D ’ S  S U P P E R
By Lee Eric Fesko

In the Presbyterian Church in America, we believe the Scriptures affirm only two 
sacraments, baptism and the Lord’s Supper. The constitution of our denomination, 
which includes the Westminster Confession of Faith and its catechisms, provides 
a succinct definition of what the Scriptures call a sacrament. The question and 
answer from the Westminster Shorter Catechism are stated as follows:

Q92: What is a sacrament?

A: A sacrament is a holy ordinance instituted by Christ; wherein, 
by sensible signs, Christ, and the benefits of the new covenant, are 
represented, sealed, and applied to believers.

According to this definition, we can conclude at least seven things about the 
sacraments. Briefly, they are:
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1. A sacrament is an ordinance instituted by Christ.
Simply stated, a sacrament is something we do because Jesus told us to. In 
Matthew 28:19-20, Jesus instructed his disciples that by the authority granted 
to him by the Father, and affirmed through his resurrection and now his 
ascension, he said,

19 Go therefore and make disciples of all nations, baptizing them in 
the name of the Father and of the Son and of the Holy Spirit, 

Jesus explicitly said, “Go do this. Go make disciples—baptize them.” Why 
do we baptize? Quite simply, we baptize because Jesus told us to; it’s an 
ordinance instituted by Christ himself. And then Jesus goes on to say, verse 20:

20 teaching them to observe all that I have commanded you 
(emphasis mine).

That’s a wide umbrella—he commanded a lot of things, and yes, we should 
observe all of them. But as far as the ordinances of worship go, he did explicitly 
tell his disciples to do certain things—to observe ordinances rooted in the Old 
Testament, and just like baptism, he very specifically said in Luke 22:19:

19 And he took bread, and when he had given thanks, he broke it 
and gave it to them, saying, “This is my body, which is given for you. 
Do this in remembrance of me” (emphasis mine).

We remind ourselves of this every time we approach the Lord’s table; we 
call them “the words of institution,” and they’re taken from this verse in Luke 
and later repeated by Paul in 1 Corinthians 11. The Lord said, “Do this in 
remembrance of me.”

And those are the two things that Jesus explicitly told us to do—those two 
ordinances of worship. And that actually brings us to the second thing we 
need to remember about sacraments when trying to answer the question, 
“What is a sacrament?”

2. There are only two sacraments.

There are two things the Lord explicitly told us to do that we observe in 
the context of our family gathering—a church family gathering of worship, 
baptism, and the Lord’s Supper. 

If you grew up in the Catholic Church, this may come as a surprise to you, 
because in the Catholic Church, there are seven! Two of their sacraments 
include baptism and The Lord’s Supper, or the Eucharist as it’s commonly 
called, but we, as Protestants, say our sacraments are rooted in the commands 
of Christ, whereas the Catholic Church says the traditions established by 
the Church hold equal weight to that of Christ, or that which is detailed in 
the Scriptures. That’s a fundamental difference between the Protestant and 
Catholic Churches.
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Our sacraments are based on Christ’s words and what we find in the words of 
Scripture; they are not formed by the practices and traditions of the Church. 
The words of Scripture are inerrant; the traditions of the Church are certainly 
subject to error!

3. A sacrament is a sign.

We all understand what a sign is. For example, when driving and you see 
a sign that reads, “SHARP CURVE AHEAD,” what do you conclude? That, 
indeed, there is a sharp curve ahead!

A sign is a picture, or a symbol; it is a visible representation of something we 
cannot yet see.

Though we cannot see the sharp curve ahead, the sign tells us it’s there. By 
looking at a sign, we gain a true conception of something that is, at least right 
now, unseen. The sign is a true, visible representation of a real, but invisible 
situation.

So baptism and the Lord’s Supper are signs. They point to something that, as 
yet, is unseen.

Baptism, the act itself does not save us—it does not justify us—but it points to 
the one who does. Baptism itself does not wash us, but it points to the one 
who has washed us. The Lord’s Supper is not the Feast, but it points to the 
Feast that awaits us. The Lord’s Supper is not the sacrifice of the body and 
blood of Jesus, but it points us to the one who did give his body and blood so 
we could be presented before the Father as blameless.

The sacraments are signs that point us to realities that took place or still await us.

Westminster’s definition of a sacrament says that sacraments are sensible 
signs. This simply means they are signs that make impressions upon one or 
more of the five senses—seeing, hearing, feeling, tasting, and smelling.

God made us spiritual beings who are physical beings as well. So he gave us 
these signs to bless the whole person through physical means; in a very real 
sense, when we observe these signs in church, we are preaching a visible 
sermon—we’re seeing, hearing, tasting, smelling, and feeling the gospel. The 
sacraments are sensible signs.

4. A sacrament is a seal.

Though the sacraments are signs, they are not only signs. They are seals 
as well. A sign takes no action in and of itself. The sacraments aren’t just 
something that points or something we do to remember. When we observe the 
sacraments, we affirm that something is real and we validate its genuineness.
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Well-meaning people will often say, “When Presbyterians baptize their 
babies, it’s just like how Baptists dedicate theirs.” That’s not quite right. What 
we’re engaging in when we baptize our babies is not just a sign. It’s also a 
seal—it represents a reality.

The concept of sealing is derived from the kings of the ancient world, who, 
when negotiating agreements, would sign them, then seal them with wax 
and a signet ring. They would create an indentation in the wax with that ring, 
which was unique to that particular king. This was the authentication of the 
king’s agreement—it was his seal.

So when we apply the seals of baptism and the Lord’s Supper, we are saying 
that it is representative of something—a reality.

If you take out a dollar bill right now, there’s a note on it that reads, “This note 
is legal tender for all debts, public and private.” In other words, that is a seal 
stating that there is something that stands behind what is represented by a 
dollar bill—and it is an official seal. If someone figures out a way to duplicate 
a dollar bill, just because they’ve replicated it doesn't mean there’s any 
authority behind it. In fact, nothing is behind it. It only means something if it’s
official. Only the United States Mint has the authority to place that seal on a 
piece of paper, and it means something.

When we observe the Lord’s Supper and baptism, we are saying, by the Lord’s 
authority, not our own, that we are placing a seal on believers (or, in the case of 
infant baptism, the children of believers). We are placing something, a physical 
thing, on a person, and we are saying that something stands behind it.

When we take the Lord’s Supper, we’re not just remembering; we are taking 
something that signifies the presence of the Spirit’s seal upon us—the presence 
of the Lord’s Spirit. This is why we fence the table every time we take the Lord’s 
Supper. We say this is a table only for those who believe in the work Jesus has 
done on their behalf, because we are applying a physical seal to someone  
who has been spiritually sealed.

The same is true for baptism. When the Lord sets his favor upon us—and saves 
us as his own —the Holy Spirit seals us inwardly. It is something spiritual and 
real. It’s like the Father is putting his stamp of ownership on us with an indelible 
mark that says we are his, and nothing can change that ownership. We are 
sealed with the Holy Spirit. That is the inward sealing, which is then signified by 
the physical seal of baptism. This is why we baptize people when they become 
believers if they’ve never been baptized before. We are administering an 
outward seal which corresponds to the inward seal of the Holy Spirit.

But what about babies? How can we say that the Lord’s seal is upon an infant 
we might baptize? Are we saying that the baby is already saved? No, we’re 
not saying a baby is already saved when we baptize them, but we are saying 
something. It is still a seal that corresponds to something spiritual—a spiritual 
reality. Which takes us to our next point . . .
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5. The sacraments are rooted in God’s covenant promises.

When a believer who already has the seal of the Holy Spirit applied to them brings 
their infant to the church for baptism, we are invoking God’s covenant promises. 

In the Old Testament, in Genesis 12, the Lord made a promise to Abraham 
(or Abram, as he was called then), telling him that he would be the father of 
many nations, that through his household, all the nations of the earth would be 
blessed. That promise was made to him, not because Abraham was something 
special, but because God was something special; God made a covenant with 
himself—with the other members of the Trinity—that he would save his people 
from their sin, and he would do that through Abraham—through Abraham’s line. 
In Genesis 15, the Lord had Abraham execute a covenant with him. He had him 
take a heifer, a goat, a ram, and two birds, and divide the heifer, goat, and the 
ram—these animals were divided in two. And the Lord, in the form of a fiery pot, 
walked between the divided animals.

Normally, this type of covenant would have taken place between two parties, and 
both would walk through the divided animals, akin to saying, “May this happen to 
us if either one of us breaks the terms of our covenant.” But in this instance, it was 
God alone who walked through the animals as he put Abraham in a deep sleep. 
Abraham rested while God worked. It’s as if the Lord was saying, “Because I cannot 
swear by anything greater, I swear by myself, that I will uphold the terms of the 
covenant, and may I be torn asunder—like these animals—if I don’t. The nations of 
the earth will be blessed through Abraham’s household—through his line.” Again, 
not because Abraham was special—not because anything Abraham did—but 
simply because it pleased God to put his favor upon him.

The Lord instructed Abraham to perform a sacramental act—to perform an 
outward sign confirming his promise, to apply that seal to him and to all the males 
in his household—every male eight days old or older—was to receive the seal of 
circumcision—all of them. And this was a gesture of the Lord’s faithfulness to him—
it was a symbol of God’s covenant promises to Abraham and to his household. A 
covenant promise—a spiritual seal that is intact—sealed by a physical one.

6. There is a spiritual union between the sign and the thing it signifies.

When we observe the Lord’s Supper or baptism, we aren’t just remembering. 
When we come up to the table, we don’t just remember what the Lord has 
done. When we come up to the table, something spiritual is happening. When 
we observe baptism, we aren’t just doing a dedication; something spiritual is 
happening. What is it?

Like a wedding ring, when two believers are joined together on their wedding 
day, the rings don’t just symbolize a mutual promise; they point to something 
spiritual taking place. Usually, before an audience of witnesses, the two 
are brought together in a spiritual union. In this moment, the Lord joins two 
together as one—and this is why in Christian weddings we often
quote from Matthew 19:5–6:



N O T E S

14

5 . . . ‘Therefore a man shall leave his father and his mother and hold fast 
to his wife, and the two shall become one flesh’? 6 So they are no 
longer two but one flesh. What therefore God has joined together, let 
not man separate” (emphasis mine).

A wedding ceremony is a spiritual union, marked and symbolized by the 
wedding rings. The wedding rings work in union with something spiritual that 
has taken place.

When we come to the table, we dare not think of it as an empty ritual, but we 
should recognize that something spiritual is happening when we eat the bread 
and drink the wine. We aren’t just remembering Jesus, we are communing with 
Jesus—we are saying that every time we take the Lord’s Supper, we are saying 
that Jesus is—not physically present, because right now he is physically present 
at the Father’s side—but he is spiritually present.

When he observed the Passover with his disciples on the night he was betrayed, 
he said, “Do this in remembrance of me.” But as always, we need to tie what 
we read in the New Testament back to what we read in the Old Testament. In 
Exodus 20, in the context of establishing the laws about altars, which eventually 
would lead us to the Passover meal, the Lord says this in Exodus 20:24:

24 . . . In every place where I cause my name to be remembered I will 
come to you and bless you (emphasis mine).

When we remember Jesus, he comes to us spiritually. When we approach 
the table to commune with one another, we also spiritually commune with 
Jesus, and because there  exists a perfect union between Christ’s spirit and his 
physical being, when we commune at the table with Jesus, we commune with 
the full Jesus.

When we baptize, we believe there is a spiritual union between the sign we are 
administering and the thing it signifies. When we baptize our infants, we believe 
it is a spiritual transaction in which grace is conferred upon them. Though our 
babies have no awareness of what’s going on during baptism, our prayer is that 
one day they’ll be able to look back on that day and, in
faith, receive the grace conferred to them at the moment of their baptism.

7. The sacraments of the Old Testament, and what they signified, 
are the same as those of the New.

The Passover of the Old Testament, and what it signified, is completed by The 
Lord’s Supper in the New Testament. Circumcision in the Old Testament, and 
what it signified, is completed by baptism in the New Testament.

Passover is not the same thing as the Lord’s Supper; if there were no difference 
between them, then there would be no need to speak of a new covenant. So the 
sacraments of Passover and circumcision are not the same in every respect as 
The Lord’s Supper and baptism, but they are the same in substance with respect 
to the spiritual things to which they point.
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There’s continuity between the Passover and the Lord’s Supper, and between 
circumcision and baptism. They are not identical, but in substance they refer to 
the same ultimate thing.  Every ceremony and ordinance in the Old Testament 
was a type—it was a symbol and a shadow of what was to come in fullness 
and in glory in the person of Jesus.

Circumcision was a sign, an ordinance that set the people of God apart. It 
was as if they were saying, “May I be cut off from the world,”—a mark of 
consecration, of being set apart for a holy purpose. Conversely, it pointed to 
the fact that being unfaithful to the law of God would result in being cut off  
from all the Lord’s blessings. 

Baptism points to the same thing—a spiritual belonging—being set apart for a 
holy purpose. However, we no longer fear being cut off because Christ was 
cut off for us. We weren’t faithful to his terms of the covenant, so he was cut 
off for us as was visualized in the ordinance of circumcision.

In Colossians 2:11–12, we’re told that Christ’s crucifixion was the circumcision 
of Christ—he was cut off. Moreover, the end result of Christ’s crucifixion was 
an outpouring of the Holy Spirit beginning at Pentecost—a washing of the Holy 
Spirit of his people. Further, when the apostle Peter spoke at Pentecost, he said, 
“the promise of the gospel is to both you and to your children after you” (Acts 
2:39), echoing the covenant God made with Abraham in Genesis chapter 17.

When we baptize our infants, we’re saying that God upheld his promise—
it was fulfilled in Christ, the one who was circumcised and cut off in his 
crucifixion, and then he gave us his Spirit, poured out through baptism.

The Passover was the remembrance of the blood of the lamb that was placed 
around the door lintel and doorposts for the tenth and final plague in Egypt, 
and those households whose doors were marked by the blood of the lamb were 
spared—they were protected from the angel of death when he swept through 
Egypt (Exodus 12:21–31). That was a picture—a shadow of Jesus, who was the 
lamb of God, whose blood would protect those who believe in him—his blood 
would spare us from the angel of death.

And just like Passover to the Lord’s Supper, now circumcision moves to 
baptism—a bloody ceremony to a non-bloody ceremony. They still point to 
the same thing, but now the blood of Jesus accomplishes what those bloody 
ceremonies pointed to. When we come and observe these sacraments, we 
come—not without blood—but with the blood of Jesus, which is to what 
everything in the Old Testament points.
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S E C T I O N  2 :  O U R  S T O R Y  A N D 
M I N I S T R Y  M O D E L

O U R  A B B R E V I A T E D  S T O R Y 

Christ Presbyterian Church was born on January 4, 1981, when we held our first 
worship service at Hillsboro High School in Green Hills.

We have had several wonderful pastors who have led us through many 
chapters and, frankly, through a handful of ups and downs along the way. The 
“up” seasons have been a demonstration of God’s kindness, and the “down” 
seasons a demonstration of God’s sustaining love for his Church—as evidenced 
by the fact that we are still here and, by the grace of God, are still stewards 
of a very visible, broadly reaching, ministry to and beyond the metropolitan 
Nashville region.

Those who have led us as senior pastors include:

•	 Dr. Cortez Cooper (1981–1985)

•	 Dr. Peter Doyle (1985–1988)

•	 Dr. Charles McGowan (1988–2004)

•	 Dr. Ray Ortlund (2004–2007)

•	 Dr. Wilson Benton (2007–2012)

•	 Rev. Scott Sauls (2012–2023)

•	 Dr. David Filson (2024-2026)

•	 Rev. Paul Goebel (2026-Present)

Christ Presbyterian Church became a multi-site church in recent years and has 
three congregations around the metro area (Nashville, Music Row, and Cool 
Springs), each with its own dedicated pastoral leadership. For information about 
each site, you can visit our website at christpres.org.

We also celebrate what Jesus has done through Christ Pres in that many of the 
Nashville-based PCA churches have been formed out of CPC, and our prayer is 
that the Lord would continue to use us as a launch pad for growing his Church.

O U R  D E N O M I N A T I O N

Christ Presbyterian Church is part of the Presbyterian Church in America (PCA) 
denomination. The Presbyterian Church in America was formed in 1973 as a 
denomination “Faithful to the Scriptures, True to the Reformed Faith, and Obedient  
to the Great Commission.”

The PCA is an Evangelical denomination in that we proclaim the gospel of 
salvation through faith in Jesus Christ. The word “evangelical” comes from the 
Greek word meaning “good news,” We desire all people to trust in the saving 
work of Jesus and enjoy eternal life in him.
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The PCA is a Reformed denomination in that we believe in the biblical truth 
proclaimed during the Protestant Reformation. The Word of God, rather 
than tradition, is the only guide for the Church. God alone saves through his 
immeasurable mercy and according to his sovereign plan.

The PCA is a confessional denomination. This means that we have a written 
“confession of faith,” which we believe to be a good and accurate summary of 
the teaching of the whole Bible. The PCA has committed firmly to the doctrinal 
standards significant in Presbyterianism since 1645, namely the Westminster 
Confession of Faith and Westminster Shorter and Larger Catechisms.

The PCA is a Presbyterian denomination in that we have a representative form 
of church government. A local church is governed by a Session composed 
of elders (i.e., presbyters) elected by the members of the congregation. 
Pastors and representatives of local churches in a region form a Presbytery. 
Representatives of Presbyteries and local churches meet annually at a 
General Assembly.

The General Assembly Committees and Agencies help local churches combine 
their efforts and resources to advance God’s Kingdom more effectively.

O U R  M I S S I O N ,  V I S I O N ,  A N D  C U L T U R E

In November of 2024, the Session of Christ Presbyterian Church formed new vision 
and mission statements to reflect what Jesus instructed the Church to do—to make 
disciples all over the world (Matthew 28:18–20).

Our Vision:
Christ Presbyterian Church is a Bible-centered, prayer-driven church committed to 
making disciples of Jesus Christ.

Our Mission:
Christ Presbyterian Church is prayerfully committed to making followers of Jesus 
by teaching them to worship God in spirit and in truth, encourage one another 
to love and good works, and serve others as faithful stewards of God’s grace 
until the Lord comes again.

O U R  D I S C I P L E S H I P  P A T H W A Y

Worship
“Worship the Father in spirit and truth” (John 4:23–24). We regularly worship God, 
both privately and corporately, guided by Word and Sacrament, in adoring and 
repentant faith, to acknowledge the beauty and worthiness of the Triune God—to 
serve the Lord and be served by the Lord.
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Encourage
“Consider how to stir up one another to love and good works, not neglecting to 
meet together, as is the habit of some, but encouraging one another, and all the 
more as you see the Day drawing near” (Hebrews 10:24–25). We regularly gather 
with each other in smaller groups to encourage one another by “teaching and 
admonishing one another in all wisdom, singing psalms and hymns and spiritual 
songs, with thankfulness in your hearts to God” (Colossians 3:16).

Serve
Each of us has “received a gift,” and the Bible instructs us to “use it to serve one 
another, as good stewards of God’s varied grace” (1 Peter 4:10). We can both 
serve and give inside the church (Galatians 6:10) and outside the church as we 
love our neighbors as ourselves (Matthew 22:39) until every nation, tribe, and 
tongue stands before the throne of Jesus (Revelation 3:9–12).
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S E C T I O N  3 :  A P P L Y I N G  O U R 
V I S I O N  A N D  M I S S I O N 
T H R O U G H  O U R  D I S C I P L E S H I P 
P A T H W A Y
By Lee Eric Fesko

There’s a lot of talk about identity these days. We often hang our identities on 
things like our occupation. We’ll say, “I am a teacher; I am a certified public 
accountant; I am an actor.” Or, we’ll hang our identities on what we can do, “I 
am a runner; I am a football player; I am a cross-stitcher.”

And while all those things are very good, almost anything you name to fill 
that blank is temporary. They are things that can, and will one day, go away, 
sometimes without notice. And once they go away, then what?

Many of you have lived through this sort of personal crisis. Once the thing you 
are known for disappears, it leaves a vacuum. Then the search begins—it starts 
over with questions like, “Who am I?”

Who are you?

To say the words, “I am a Christian . . .” speaks to something eternal. Moreover, 
it’s something that won’t go away, ever. It’s the only identity investment worth 
pursuing; it’s something eternal and doesn’t go away.

Some time ago, when the pastors here at CPC got together to start talking about 
the vision for our church—the direction in which we wanted to take the church—
we started asking questions about identity.

Who are we?

And much like it works on an individual basis, there are many things to which we 
as a church could hitch our wagons. And then we could go and tell our friends, 
“Christ Presbyterian Church is a church that is . . .”

What?

We could steer the church in many different directions, but it would be a mistake if 
we didn’t steer it in an eternal direction—towards something that doesn’t go away.

In one sense, we, as the Church, shouldn’t be looking for something new 
and flashy—a new way to attract people. Because if you think about it, if we 
stumble across a new way to make the church thrive, that’s a pretty audacious 
statement. We’re saying we figured something out that two thousand years of 
Church history couldn’t.
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In the 1930s, a company sold a cleaner that could remove coal residue from 
wallpaper, as many of the fireplaces and stoves were fueled by coal back then. 
However, as oil and gas furnaces became more popular in the 1950s, demand 
fell for the product, and the makers of it considered abandoning the business 
altogether. But they heard about a teacher in their hometown of Cincinnati, Ohio, 
who was using their product in her classroom for arts and crafts, and just like 
that, they reinvented themselves by adding a little color to their product and then 
began marketing their cleaning product as a toy for children called Play-Doh. 
Since then, some 3 billion cans of the product have been sold.

Companies always have to figure out ways to reinvent themselves because 
people change. People’s needs change—culture changes. So they adapt.

Shouldn’t the Church? Indeed, we can make minor adaptations and adjustments, 
but when talking about vision—what we’re here to do and be—how much 
adjusting is warranted? Isn’t there something that binds the Church together 
despite the societal norms, despite its location, or regardless of what’s going on in 
the cultural moment?

God is infinite, eternal, and unchanging. And what he has supplied for the 
brokenness of humanity has not changed since the fall of Adam. It’s the same 
solution—the only solution for man’s brokenness. And that solution was clearly 
revealed in Jesus Christ, who condescended to us from heaven, lived a perfectly 
righteous life on our behalf, and died to make payment for our sins.

And we are saved.

And before he ascended to heaven to take his rightful place at the Father’s right 
hand, he gave us specific, explicit instruction. Jesus plainly told us, “Here’s what I 
want you to do now . . . Go make disciples. Go do that.”

The Christian Church—just think about that—the Christian Church has existed 
for some two thousand years, and it started with a group of some 500 people 
who were witnesses of Jesus’ resurrection, and it’s never died—it’s never come 
close to dying. The Church has flourished for two thousand years, not because 
it reinvented itself every few decades to stay relevant. It’s flourished because at 
its center is something eternal—something that doesn’t go away—at its center 
is Jesus. And he promised he would fill us with his Spirit to do what he told us to 
do—to go make disciples.

So what’s our vision for this church—what should be the vision for Christ 
Presbyterian Church? Do we need to develop something new to try and stay 
relevant? Or maybe we shouldn’t overthink it. Perhaps we should just do what he 
told us to do.

Here’s our Vision Statement for this church:

Our vision is to be a Bible-centered, prayer-driven church committed 
to making disciples of Jesus Christ.
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That’s our Vision Statement—this is who we want to be as a church. We want to do 
the very thing that Jesus commanded us to do, and our only hope of accomplishing 
what he commanded us to do of making disciples is to show people Jesus—and the 
clearest revelation of Jesus that you and I have access to is found in the Word of 
God. The Word is the means God has given us to know, understand, and believe in 
Jesus. So, we must be Bible-centered to communicate who Jesus is accurately.

Many of us have memorized 2 Timothy 3:16, which tells us that “all Scripture is 
breathed out by God,” but we shouldn’t forget verses 14 and 15 right before it. 
Listen to what Paul is telling young Timothy:

14 But as for you, continue in what you have learned and have firmly 
believed, knowing from whom you learned it 15 and how from childhood 
you have been acquainted with the sacred writings, which are able to 
make you wise for salvation through faith in Christ Jesus. 16 All Scripture is 
breathed out by God and profitable for teaching, for reproof, for correction, 
and for training in righteousness, 17 that the man of God may be complete, 
equipped for every good work.

What do we want Christ Pres to be? It has to be a Bible-centered church.

And if we want to do the very thing that Jesus commanded us to do of making 
disciples, then we have to be driven by prayer because, quite frankly, we don’t 
really know how to do the very thing that Jesus told us to do. Our only hope is 
asking him, by the power of his Holy Spirit, guided by his Word, to help us do 
what he asked us to do. Romans 8:26 tells us:

26 Likewise the Spirit helps us in our weakness. For we do not know what to 
pray for as we ought, but the Spirit himself intercedes for us with groanings 
too deep for words.

Prayer is our only hope of doing as the Lord commanded.

Who are we? What do we dream that Christ Presbyterian Church will be? Plainly 
stated, a church that relies on the Bible and prayer to make disciples—as he told us.

Bible and prayer.

Martin Luther once said, “A Christian congregation should never gather together [in 
worship] without the preaching of God’s Word and prayer, no matter how briefly.”

Do you know why? Because it’s our only hope of doing what he told us to do.

So that’s our Vision Statement. That’s what we aspire to be—always.

Now, we also have a Mission Statement. A mission statement provides more 
specific details on how you will pursue your Vision Statement. The Vision 
Statement tells us who we want to be, and the Mission Statement tells us how we 
will do it. So this is our Mission Statement:
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Christ Presbyterian Church is prayerfully committed to making 
followers of Jesus by teaching them to worship God in spirit and in 
truth, encourage one another to love and good works, and serve 
others as faithful stewards of God’s grace until the Lord comes again.

There are three words to which I want to draw your attention.

How are we going to make followers of Jesus? How are we going to make 
disciples? Here are the three words I want you to notice:

Worship, Encourage, Serve.

We call this our Discipleship Pathway.

What’s a Discipleship Pathway?

Our Discipleship Pathway provides yet one more level of specificity on how we 
go about doing what Jesus told us to do. So, with each statement, you’re getting 
one more level of detail. Our Vision Statement tells us what we want to be. Our 
Mission Statement tells us how we will pursue it, and our Discipleship Pathway 
provides additional definition to the Mission Statement.

How do we make disciples? By doing these three things. We’re saying that every 
disciple of Jesus engages in these three disciplines (that’s a form of the word 
disciple). Every follower of Jesus will worship Jesus:

W O R S H I P

Worship the Father in spirit and truth” (John 4:23–24). We regularly 
worship God, both privately and corporately, guided by Word and 
Sacrament, in adoring and repentant faith, to acknowledge the beauty and 
worthiness of the Triune God—to serve the Lord and be served by the Lord.

Worship is a dialog—it’s a dialog between God and his people, and it’s a dialog 
that he initiated. Worship was his idea. He commands us to worship, and we are 
the beneficiaries—the Lord ministers to us through private and corporate worship. 
To be a follower of Jesus, we must engage in worship.

Next, how do we make disciples? Every disciple of Jesus must worship, but  
every disciple of Jesus must also encourage. The apostle Paul told the church  
in Colossae:
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E N C O U R A G E

Consider how to stir up one another to love and good works, not 
neglecting to meet together, as is the habit of some, but encouraging  
one another, and all the more as you see the Day drawing near” 
(Hebrews 10:24–25). We regularly gather with each other in smaller 
groups to encourage one another by “teaching and admonishing one 
another in all wisdom, singing psalms and hymns and spiritual songs,  
with thankfulness in your hearts to God” (Colossians 3:16).

How do we encourage one another? Yes, we connect with each other. But the 
ultimate objective of connecting is to do what the Bible tells us to do—encourage 
one another in our faith. So yes, it’s one thing to come and gather together for 
worship one day a week, but how do we get through the rest of the week? We 
have to gather in smaller groups to build one another up. How do you do this?  
It takes effort, and it’s not always easy. But we have to do it because it’s what  
the Bible tells us to do. We have to push each other along in our faith.

And finally, how do we make disciples? Every disciple of Jesus must worship, 
every disciple of Jesus must encourage, and yes, every disciple of Jesus must 
serve—somehow, we all have to serve. This is what disciples of Jesus do.

S E R V E

Each of us has “received a gift,” and the Bible instructs us to “use it to serve 
one another, as good stewards of God’s varied grace” (1 Peter 4:10). We can 
both serve and give inside the church (Galatians 6:10) and outside the church 
as we love our neighbors as ourselves (Matthew 22:39) until every nation, 
tribe, and tongue stands before the throne of Jesus (Revelation 3:9–12).

If you are a disciple of Jesus, you serve the kingdom of Jesus.

So, as pastors, staff, elders, deacons, deaconesses, lay leaders, Sunday School 
teachers, nursery workers, Special Needs volunteers, and missionaries—when we 
engage with anyone on behalf of Christ Presbyterian Church, our primary directive is 
to make disciples because that’s what Jesus told us to do. Plain and simple. And how 
do we do that? We teach people to worship, encourage, and serve—but not only 
teach them, but to be models of what it means to worship, encourage, and serve.

Ok, here’s your bottom line. Who are we?

We’re a church committed to making disciples.

How do we do it?

We . . .

Worship. Encourage. Serve
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S E C T I O N  4 :  J O I N I N G  T H E 
C H R I S T  P R E S  F A M I L Y
Church Membership as an Act of Worship 
By Russ Ramsey

 
Detasseling
Growing up in the farmland of Indiana, there was one summer job kids could 
count on—a job which paid an outrageous wage to a 13-year-old—eight dollars 
per hour. Though the work was hard, the job was simple. You’d show up at 
6:00 am with a sack lunch and a gallon of water. Then you and a dozen other 
bleary-eyed kids dreaming of new drum sets, dirt bikes, or stereos would climb 
up into the baskets of this spider-like tractor that would take you through miles of 
cornfields. Your job was to pull the top, the tassel, off each stalk in your row. 

It was called detasseling, and apparently, it was important. Almost every kid 
I knew growing up held this summer job at least once. And almost every kid I 
knew had no idea why they were pulling those tassels off. To this day I’m still not 
altogether sure—something to do with there being boy corn and girl corn.

There are many things we do in life which we would be hard-pressed to 
explain—like why we set out cranberry sauce on Thanksgiving or shake hands 
with our right hand and not the left. Likewise, there are also many things 
we don’t do even though we should because we don’t really understand 
why they are important. Over the course of my time in ministry, joining the 
membership role of a local church appears to be one of these things. Why do 
churches like ours have a formal membership process and membership vows? 
It is a fair question. 

Let’s take a few moments to address the question of church membership. My 
objective is to present a Biblical rationale for the importance of membership in 
the local church while contending for the Biblical purpose of living as publicly 
identified members of a local body of believers—considering this an act of 
worship before God. 

The goal here is certainly not to shame anyone who is not on the 
membership roll of this or any other Bible-believing local congregation. 
Many churches these days don’t have a formal membership process. My 
hope is that the Lord would use his Word to challenge us all, members or 
not, to better understand the life of intentional, committed fellowship God 
calls every believer to in his Word. To get at this discussion, we turn to what 
I suspect is a familiar verse to many, and one that not only encourages 
ongoing, committed fellowship, but sheds valuable light on the wisdom of 
knowing and being known by one another over the course of your life as a 
follower of Christ.
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Hebrews 10:24-25			    
24Let us consider how to stir up one another to love and good works, 25not 
neglecting to meet together, as is the habit of some, but encouraging one 
another, and all the more as you see the Day drawing near.

L E T  U S  C O N S I D E R  			 

Meeting together and church membership are not necessarily the same thing. 
So I do not think this text gives us a “chapter and verse” command requiring 
membership in the local church. In fact, I’ll even go so far as to say I have not 
found a chapter and verse in the Bible commanding Christians to include their 
names on the membership roll of a local church. So why are we looking to 
today’s text to build a case for church membership? Because of what it does 
command—that we would consider how to stir one another up toward love 
and good works.

What does it mean to consider? It means to think something through, to study,  
to understand, and to come up with ideas. Our text tells us to consider how to 
help each other remain intentionally faithful to Christ, spurring one another on  
in service to the Lord. 

A key principle for the church in this text is that Christians are not here on this 
earth simply to whittle away the years, keeping our noses clean until Christ 
comes back. We have an ongoing call to love well and serve the Lord with 
all we have and are. This includes the call to consider how we might help our 
brothers and sisters in Christ do this, too.

One of the ways I believe we can do this is by being as intentionally and 
publicly committed to a local congregation of believers as possible. And one 
way congregations in the Presbyterian Church in America do this is through 
formal church membership. Now, I would not insist that the PCA’s process for 
church membership is the only valid way to join a church. We do not believe 
that unless you are a member of a PCA church, your faith is suspect. Nor do we 
believe church membership vows are required for entry into God’s Kingdom.

So why do we have them at our church? Because we, along with many other 
faithful leaders in the church who have gathered regularly over the years to 
consider how to stir one another on toward love and good works, believe 
church membership is a wise application of Scripture’s call to committed, 
accountable fellowship as members of the church of Jesus Christ. Church 
membership is the application of a series of Biblical principles—an application 
arrived at through prayerful, careful consideration of how we might live as 
faithful followers of Christ. Let’s see it.
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A  B I B L I C A L  R A T I O N A L E 		

Our text presumes meeting together is important—so much so that not meeting 
together is a form of neglect. To neglect is to not give to something or someone 
the attention they need. I point this out to establish that the author of Hebrews 
bases his call to meet together on the presumption that meeting together is 
normal and not meeting together is abnormal—even neglect.

Still, that doesn’t prove the case for church membership, does it? We can 
meet together as brothers and sisters in the Lord without having to fill out a 
membership card, right? And the answer is, of course, that’s right. The fellowship 
of the saints is a wonderful thing. When we hear of someone in, say, China 
coming to Christ, it is right for our hearts to swell with joy as we consider them 
nothing less than our brother or sister in Christ, though we’ll likely never meet 
them this side of heaven. 

Together, we’re part of the Church Universal—all God’s children from every 
tongue, tribe, and people across the span of every generation. If you are a 
Christian, your name is recorded in the Lamb’s Book of Life (Philippians 4:3)—
the membership role of heaven. And we’re wrong to regard the “Book of 
Life” as a euphemism for some generic mass of believers because the Gospel 
impact of the “Book of Life” is the reminder that God has no generic followers. 
He knows each of our names (Isaiah 43:1), the number of our days (Psalm 
139:16), even the hairs on our heads (Matthew 10:30). Heaven has no social 
security numbers, only names.

Still, the Christian life is not one of simply waiting idly for heaven when we will 
join that great cloud of witnesses. Under the umbrella of the Church Universal, 
we also have the Church Local—particular congregations of believers meeting 
together for worship. In our text, the author of Hebrews challenges his readers 
to recognize that we have misunderstood the Church Universal if we have 
rejected the Church Local. We are called to be meeting together even now, 
encouraging one another.

I know there are many Christians who, for a variety of reasons, have struggled 
to commit to a particular local church. I understand this can be a lengthy 
process. But it still should be a process that leads you to connect and commit to 
a local congregation sooner rather than later. 

Some, like us kids up in the detasseling machine, would benefit from a better 
understanding of why we do what we do. So let’s look at church membership 
through the testimony of Scripture. Consider the following five arguments for 
church membership today from God’s Word.

1.	 Believers in the Old Testament were divided and counted according 
to their clans. From the establishment of Israel, God’s people were children 
of Abraham but also members of one of the twelve tribes. No believer in 
the Old Testament was without specific local accountability, leadership, and 
opportunity to serve. Local churches function like clans. 
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2.	 Believers are called by Scripture to meet together (Hebrews 
10:24–25), and they are told they belong to each other. “As each 
of us has one body with many members, and these members do not all 
have the same function, so in Christ we who are many form one body, and 
each member belongs to all the others. Be devoted to one another in 
brotherly love. Honor each other above yourselves” (Romans 12:4–10). If 
we’re commanded to meet together and serve one another in devoted love, 
membership is an articulation of service and devotion to a particular body. 

3.	 Jesus designed the church to serve as a “spiritual court” of 
accountability in the lives of believers. Talking about believers 
confronting each other’s sins, Jesus says, “If he refuses to listen to them, tell 
it to the church; and if he refuses to listen even to the church, treat him as 
you would a pagan or tax collector” (Matthew 18:15–17). Jesus intends for 
the church to function as a court of authority, so, by definition, the members 
of the church are under that authority. Jesus doesn’t suggest the church 
should hold authority over her members; He presumes it does. Membership 
is a believers’ way of publicly yielding to the Church as a Spiritual court 
over them, as Jesus describes. 

4.	 Christians have a responsibility to be under the authority of 
overseers, willfully submitted to spiritual oversight, care and, when 
necessary, discipline. To leaders, Scripture says, “Be shepherds of God’s 
flock that is under your care, serving as overseers” (1 Peter 5:2; 1 Timothy 
3:1–6). To congregations, Scripture says, “Obey your leaders and submit to 
their authority. They keep watch over you as men who must give an account. 
Obey them so that their work will be a joy, not a burden, for that would be 
of no advantage to you” (Hebrews 13:17). God formally calls particular 
people to serve as overseers of particular churches. If God calls particular 
people to oversee particular churches, and if he also calls believers to 
submit to such leaders, then God calls believers to formally associate with 
particular churches. 

5.	 Accountability and oversight are for our good, and we shouldn’t 
wait until we’re in need of correction or rebuke to publicly invite it. 
As sinful people, we are all prone to wander. The problem is that often, 
when we are in the most need of rescue, that is the time we are least likely 
to want it. With church membership, people call the church to be a spiritual 
court over them while they are thinking rationally, not while they are blinded 
by sin. The church member says, in their membership vows, “I need my 
church to hold me accountable. Please don’t let me get away with profaning 
the name of my God or hurting his church to which I belong. Come after 
me.” Our church will pursue church discipline when needed, but only with 
those who have, by their vows, asked us to.

Any time someone takes a vow, they relinquish a part of their autonomy, saying, 
“My life is not my own. Others can depend on me to keep my vow or challenge 
me if I fail.” With church membership, we pledge our lives to fidelity to God’s 
Word while at the same time asking those around us to help, correct, encourage, 
and stir us up—which is what our text today calls us to. Consider then that church 
membership is a way to spur one another on toward love and good works. And if 
it is, then consider also that church membership is very much an act of worship.
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H O W  T O  J O I N  C H R I S T  
P R E S B Y T E R I A N  C H U R C H

There are several steps to becoming a member of Christ Presbyterian Church.
You are about to finish the most significant and time-committed step.
Way to go!

Step 1: Completion of the CPC101 course

Your first step is to attend CPC101. Attending this course does not obligate you 
in any way toward membership—you may simply find out more about Christ 
Presbyterian Church’s vision, mission, values, and doctrine if you wish.

Step 2: The membership interview

When you have decided you want to belong to the Christ Presbyterian Church 
family and have completed CPC101, contact your congregation’s CPC101 
leader, who will set up your meeting with an elder and, if you wish, an elder’s 
wife. Generally, this meeting lasts about 45 minutes and takes place at a time 
that is convenient for you.

Step 3: Elder approval

After the interviews, the elders meet to enter the new members into our body 
officially. This is technically the official point of member reception—after that 
date, you may be considered a full-voting member. All that remains is your 
public acknowledgment before the congregation.

Step 4: Public vows

After the elder meeting, your congregation’s CPC101 leader will contact you 
to confirm the date and service you will attend to make your public promises. 
When the time is called, you will go forward and affirm the promises read by 
the pastor.

Step 5: Baptism

If you have never been baptized and are making your first public profession of 
faith, you will be baptized during the worship service. Let the elder know during 
your interview, and we will schedule your baptism (or for parents, a child 
baptism). On the date of baptism, please arrive 30 minutes before the service 
to meet with a pastor. The baptism will take place after you have affirmed the 
promises of membership.
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What are the Membership Promises?
Christ Presbyterian belongs to a wider family—the Presbyterian Church in 
America (PCA), a denomination in the Reformed and Evangelical tradition. 
Membership at Christ Presbyterian means you have committed yourself to our 
family of believers and agreed to participate as fully as possible in the church’s 
life, ministry, and government. Therefore, Christ Presbyterian Church members 
must affirm the following promises as a vow to the Lord:

1.	 Do you acknowledge yourself to be a sinner in the sight of God, justly deserving 
his displeasure, and without hope except through his sovereign mercy?

2.	Do you believe in the Lord Jesus Christ as the Son of God, and Savior of 
sinners, and do you receive and rest upon him alone for salvation as he is 
offered in the gospel?

3.	Do you now resolve and promise, in humble reliance upon the grace of the 
Holy Spirit, that you will endeavor to live as becomes a follower of Christ?

4.	Do you promise to support the Church in its worship and work to the best 
of your ability?

5.	Do you submit yourselves to the government and discipline of the Church, 
and promise to strive for its purity and peace?

A S  W E  C O N C L U D E …
 

1.	 What are your questions about Christ Presbyterian Church and/or anything 
from this course? 
 
 
 
 
 
 
 
 
 
 

2.	 Is there any advice you would like for us to pass on to our Leadership?
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